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IDA CAREY 
Hori Paki (No. 8) 
1969 
Oil on board 
University of Waikato  
Art Collection

ADELE YOUNGHUSBAND 
Whatawhata Valley 
1957 
Oil on canvas board 
University of Waikato  
Art Collection

JAMES ORMSBY 
King Tawhiao — Aotearoa 
Liberation Poster 
2008 
Screenprint 
University of Waikato  
Art Collection

LIAM TE NAHU 
Maze #2 
2014 
Ink on Fabriano 
University of Waikato  
Art Collection

BUCK NIN 
Twin Tainui Taniwha (in the flax) 
1994 
Oil on board 
University of Waikato  
Art Collection

SANDY ADSETT 
Tukotahi 
1987 
Acrylic on board 
University of Waikato  
Art Collection

MUSEUM OF TRUE HISTORY [MOTH]  
IN COLLABORATION WITH KARL CHITHAM 
Polite Society #6 
2015 
Acrylic on wood and card 
University of Waikato  
Art Collection

WAYNE YOULE 
I am what you make me 
2009 
Screen-printed hand-cut paper bags 
University of Waikato  
Art Collection

WI TAEPA 
Whakawhanaungatanga 
2010–2014 
Clay sculpture 
University of Waikato  
Art Collection

SHANE COTTON 
Smashed Myth (Half Cast #15) 
2011 
Unique hand-coloured screenprint  
with painted elements 
University of Waikato  
Art Collection

XAVIER MEADE 
Te Whiti — Aotearoa Liberation Poster 
2008 
Screenprint 
University of Waikato  
Art Collection
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In her youth Te Puea once took up a stick and beat an 
older boy about the legs until he bled because he refused 
to pick it up for her. Tiahuia, her mother and the daughter 
of King Tāwhiao, asked her why; to which Te Puea admitted 
it was because she thought she was noble and all other 
people were her social inferiors. Promptly Tiahuia gave 
our young Te Puea a sound beating too. She then 
impressed upon her children that it is the people who 
have to agree to her nobility and “It is only through the 
people as a whole that you will be called somebody of 
note.”01 Te Puea went on to become one of the most 
influential leaders in Aotearoa. 

This may seem an odd place to begin a discussion about 
the Kiingitanga; however, the lesson is sound. The 
Kiingitanga is the people. Arikinui (paramount chief) 
are the head, but the people are the movement.02 

Whilst being a Tāwhiao, I grew up on the fringes of the 
Kiingitanga movement. As an urban Māori I was marginalised 
and disconnected from it, as the visible cross-over into 
my day to day life was minimal. I took little interest in 
understanding it as well. Small segments of my youth 
were spent with relatives that ‘out-ranked’ me, either by 
their whakapapa (genealogy) or an elusive concept of 
‘Māoriness’. My distant familial proximity to the current 
monarch, my mainstream urban education, and in some 
cases my ‘mixed heritage’ meant I was ‘lesser than’; 
I was hit with the figurative stick I refused to pick up. 

It was an odd dualism to me. My father would say “we 
are Tāwhiao, we are for the people”, but my experience 
was of a very different power dynamic, subjugation based 
on hierarchies I did not understand, and I decided to keep 
myself distant and ignorant of the Kiingitanga.03 It was not 
until I was much older that I recognised the choice I made 
to walk away was based on a child’s experience of being 
bullied by what was actually other children. 

To one unfamiliar with the Kiingitanga, it can seem a 
divisive movement when approached from the beginning.04 
A ‘them’ and ‘us’ narrative stemming from rampant land 
loss, oppressive legislation, tensions between settler and 
Māori, and mistrust between Māori and Māori. To the 
present, we amble through the intergenerational trauma 
and the opportunistic or economic disparity within our 
systems and societies. It can be difficult to look at our 
history retrospectively, through the lens of decades of 
“enlightenment”, only to find ourselves in a more nuanced 
system of biases that may be just as ethically unsound 
as it was 170 years ago. It is confrontational, and in our 
information dense era it can be overwhelming. Where do 
I stand? Should I feel white-guilt? Am I a victim? Do I 
understand enough to have an opinion on this? Am I Māori 
enough to say, think or do this?
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01   
(King, Te Puea: A Life, 2003)

02   
[Potatau Te Wherowhero knew 
this when he finally agreed to 
take up the mantle of the first 
Maori King in 1858. Pressed 
by Te Heuheu of Tuwharetoa, 
Te Wherowhero agreed on the 
grounds that he would first 
consult his people, for while 
he was chosen based on his 
whakapapa and mana, he 
recognised the burden and 
strain such a responsibility 
would place on the Tainui 
people as kaitiaki of the 
Kiingitanga movement.]

03   
I would have been considered 
“weakened” by my tupuna 
Tāwhiao because the education 
and lifestyle I received. Further, 
I am agnostic and do not speak 
te reo, two pillars of the 
Kiingitanga movement. For 
decades, it appeared to me 
that I simply did not reach 
the benchmark of Kahui Ariki 
(family of the Kiingitanga).

04   
Pōtatau Te Wherowhero was 
officially made king in 1958. 
He had the mana (power and 
authority) and the whakapapa 
(bloodline) to unite Māori iwi 
(tribes) and refused to take on 
the mantle without the approval 
of his people. Te Wherowhero 
saw the kingship as working 
co-operatively with the 
government, however, it was 
the oppressive policy and 
increase in land disputes that 
forced the Kiingitanga into a 
position of opposition to the 
government (Oliver, 1990) 
(Ministry for Culture and 
Heritage, 2020)

Ake Ake Ake (forever more) follows suit and brings the 
reality of the land loss to within our generation. The 
silhouette of the frail looking kuia holding her moko by the 
hand as they take the first steps of a 1,000km land march 
is iconic.11 Following in the footsteps of leaders before her 
Whina Cooper uses peaceful protest to challenge land loss 
and injustices, however, she has one thing her forebearers 
did not — the media. Her cause was catapulted into the face 
of the public, and Māori everywhere joined the rallying 
cry “not one more acre”.12 The common road sign, while 
also seemingly frail in relation to what it traditionally 
directs, still has the power of direction, manipulation 
and control. The shared experiences of Māori over the 
generations were being woven together and channeled 
into a concentrated stream. 

Mehemea kare kau ana he whakakitenga, ka mate te iwi —  
Without a vision, the people will perish. While the cross-
over of the Kiingitanga into my life was not visible, it 
is tangible. I am the mokopuna benefitting from the 
collective efforts of those who came before me. And 
as I stand on this platform which they have built for me, 
regardless of whether I supported them or not, I have to 
give absolute credit to the Hori Paki of these movements. 
Hori Paki was a stalwart supporter of the Kiingitanga and 
a close friend of Te Puea.13 Well known as a carpenter he 
served under four Māori Kings and saw the instalment of 
Arikinui Dame Te Atairangikaahu14 to whom his grandson 
Whatumoana was married.15 Hori Paki stands within this 
exhibition as a defining strength of the Kiingitanga, and any 
movement, one that often goes unnoticed — the people 
who reinforce and support the vision of the leaders. 

I am not a Kingite nor am I an “ideal Māori” but I agree 
with the cause. We must challenge inequity, seek 
recompense, and actively work towards solutions 
in which we can all move forward together. Through 
perseverance, unity, connection, understanding and the 
right to self-determination we can continue developing 
a better platform for future generations. 

Ma te kotahitanga e whai kaha ai tātau —  
In unity we have strength.

HOLLIE TAWHIAO, CURATOR

Kotahitanga
11   

In 1975 a 79 year old Whina 
Cooper lead a 30 day hikoi from 
Te Hapua at the top of the north 
island, 1,000 kms down to the 
steps of parliament. Leading 
5000 people through wellington 
she handed the memorial of 
rights, signed by over 200 Maori 
leaders from her journey, to the 
prime minister and opposition 
leader amid a full chorus of 
New Zealand media. (King, 
Whina Cooper, 1987)

12   
Radio New Zealand, https://
www.rnz.co.nz/news/
te-manu-korihi/284130/’not-
one-more-acre, ‘Not one more 
acre’ 2:47 pm on 14 September 
2015 — Mihingarangi Forbes

13   
(Wakahuia — TVNZ, Kāhore he rā)

14   
(Department of Maori Affairs, 
1966)

15   
Te Puea dusapproved of this. 
Te Atairangikaahu went against 
the grain and chose her own 
husband. (Papa & Paul, Te 
Atairangikaahu Korokī Te Rata 
Mahuta Tāwhiao Pōtatau 
Te Wherowhero, 2018) (Papa 
& Paul, Kīngitanga — the 
Māori King movement, 2012)

“ E kore teenei whakaoranga  
e huri ki tua o aku mokopuna!”



Pulling together this exhibition meant delving into the 
Kiingitanga movement, and while I tried to be objective, 
I could not. I began to see why the Kiingitanga movement 
is one of the most enduring political institutions in 
Aotearoa.05 My father’s words resonating as I recognised 
the influence it has required to maintain a staunch base 
of Kingites for well over a century and a half amidst a 
politically rough sea. My apathy towards the Kiingitanga 
was immature, and I felt shamed by showing my privilege 
as I would pick and choose which sections of my history 
suited me. Because with or without my approval the 
Kiingitanga movement, alongside so many others, had 
fought on my behalf, and I was living the benefits of it with 
my nose turned up. The more I learned, the more I could 
relate; and this collection of works draws on that 
relatability.

Kotahitanga — to come together in unity; Tu Kotahi — to 
stand together; Whakawhanaungatanga — establishing 
links and relating. The tenets of the Kiingitanga movement 
have been steadfast throughout, “The Kiingitanga was to 
hold the mana (authority) and unify the iwi, prevent inter- 
tribal warfare and slow the flow of land from Māori hands”.06 
Māori betterment, unity, control over our own resources, 
inter-tribal peace, base human needs such as sovereignty 
over our own lives and culture; mana motuhake! Who does 
not want this? Our connection to our land is not purely 
resource based, it is an ethereal connection that informs 
our sense of connection and belonging, within and without 
our whānau, iwi and hāpu. 

The movement is complex, intricate and dynamic. Some 
aspects are uncomfortable but it should be suffered to be 
understood — one cannot look at Wayne Youle’s I am what 
you make me and not consider the American ‘brown paper 
bag tests’ delineating privileges07 with a nod to inter and 

intraracial profiling. Nor can we stand under Shane Cotton’s 
Smashed Myth (Half Caste #15) without a feeling of 
confrontation. Alternatively, Karl Chitham’s Polite Society 
#6 is easier to approach and engage with while Manu 
Scott’s Ake Ake Ake and James Ormsby’s King Tawhiao —  
Aotearoa Liberation Poster allow us an ‘in’ to understanding 
with familiar figures and medium. The interplay between 
the pieces from cheeky to severe and apparent to esoteric 
creates a depth that is mirrored in the Kiingitanga 
movement itself.08

Conceived in 1845 and predominantly seen as a Tainui 
movement, the Kiingitanga fights for the betterment of all 
Māori, regardless who ascribes to it. It sits within a culture 
abound with political activism. Contrary to some depictions, 
it is not isolated nor fuelled by disorganised ‘radicals’, 
but rooted in a long history of negotiating a relationship 
between state and Māori as well as a resistance to state 
mandates that Māori recognise as detrimental to the 
longevity of Māori society and culture.09

Xavier Meade’s Te Whiti, ironically calm and gentle 
looking for a liberation poster, both manifests the pacifist 
nature of its namesake whilst belying the realities of the 
Parihaka movement. Conversely, King Tawhiao assertively 
reclaims the appropriated visage of the “power chief”, 
as if correcting the original appropriation, even cheekily 
re-appropriating the Texaco star into the King’s narrative. 

Both Tāwhiao and Te Whiti came to reject violence in the 
fight against land confiscations. Tāwhiao laid down his 
weapons and said “E kore teenei whakaoranga e huri ki 
tua o aku mokopuna!”— We must provide our children and 
their children a better platform than the one we inherited!10 
The Kiingitanga is based around the concept of uniting 
Māori for the overall betterment of the people and our 
future generations. 

05   
(Papa & Paul, Kīngitanga — the 
Māori King movement, 2012)

06   
(Oti, 1999, p. 13) 

07   
(Kerr, 2005) Audrey Elisa Kerr. 
(2005). The Paper Bag 
Principle: Of the Myth and the 
Motion of Colorism. The Journal 
of American Folklore, 118(469), 
271–289. Retrieved June 24, 
2020, from www.jstor.org/
stable/4137914

08   
[As Te Puea herself once noted 
as she listened at the feet of 
her elders “I came to realise 
that man is a queer mixture of 
greatness and commonplace.” 
(King, Te Puea: A Life, 2003) 
So too is the rich history within 
which the Kiingitanga movement 
has developed; weaving in and 
out alongside similar movements 
throughout Aotearoa, and 
intersecting or directly 
influencing major developments 
in our young history.]

09   
(Harris, 2004, wh. 13)

10   
1 May 2019 Kiingitanga 
Facebook Post (Kiingitanga, 
2019)

1860 
Pōtatau dies and Tāwhiao 
becomes king

1881 
Te Whiti and Tohu are 
arrested at Parihaka

1881 
Tāwhiao lays down his 
weapons at Pirongia

1863 
11 July — Governor Grey 
Issues an ultimatum to the 
Waikato chiefs to pledge 
allegiance to Queen Victoria

1863 
New Zealand Settlements 
Activ enabled the initial 
confiscation of 1,202,172 
acres of land from Māori —  
This takes all of North Waikato

1866 
Te Whiti founds Parihaka

1863 
12 July — Troops commanded 
by Lieutenant-General 
Duncan Cameron crossed the 
Mangatāwhiri stream before 
the chiefs had received 
Grey’s message from the 
day beforeiii

1892 
Tāwhiao set up  
Kauhanganui, a Kiingi - 
tanga parliament

1894 
Tāwhiao dies and 
Mahuta becomes king

1890s 
Mahuta tries unsuccessfully 
to unite Kauhanganui with 
Te Kotahitanga (a Māori 
parliament movement)

1903 
Mahuta becomes a member 
of the Legislative Council 
seeing a chance to bring 
Māori and Pākeha together  
— During his time on the 
council, he passed the 
Kiingitanga onto his younger 
brother Te Wherowhero 
Tāwhiao 

1885 
Tāwhiao establishes poukai, 
marae visits to support the 
widowed, bereaved and 
impoverished

1884 
Tāwhiao travels to London 
to meet with the Queenv

1926 
Sim Commission set upvi

1910 
Mahuta leaves the 
Legislative Council and 
takes back the mantle 
of the Kiingitanga

1912 
Mahuta dies and  
Te Rata becomes king

1914 
Te Rata travels to England 
to discuss returning 
confiscated lands. King 
George V meets him and 
passes his concerns 
back to the New Zealand 
Government saying it is 
their issue

1917 
Waikato oppose conscription 
because in 1881 Tāwhiao had 
forbidden Waikato to take up 
arms ever again. Māori also 
did not want to fight for 
Pākeha land when their own 
land had not been returned 
to them 1932 

Whina Cooper joins land 
loan scheme with Māori in 
Northland and is incredibly 
successful

1933 
Te Rata dies and Korokī 
becomes king

1946 
Waikato settlement of 5000 
pounds — Te Puea was 
behind this and it also lead 
to the establishment of the 
Tainui Māori Trust Board

1928 
Sir Āpirana Ngata finally gets 
the government to pass law 
that enables Māori to take 
out loans to develop their 
land. Te Puea takes 
advantage of these schemes 
in Waikato

1929 
Te Puea raises enough funds 
from touring her kapa haka 
group and established 
Tūrangawaewae Marae, the 
home of the Kiingitanga 
Movement

1949 
Whina Cooper moves to 
Auckland so her kids can go 
to secondary school, takes 
notice of the increasing 
numbers of urbanised Māori

1953 
Korokī hosts Queen Elizabeth 
II and other dignitaries at 
Tūrangawaewae Marae

1966 
Korokī dies and 
Te Atairangikaahu  
becomes the first  
Māori Queen

1975 
Whina Cooper leads land 
march from Te Hāpua in the 
far north to parliament in 
Wellington. Tuaiwa joined 
this march

1972 
Tuaiwa (Eva) Rickard 
petitions for the return 
of Te Kōpuavii

1970 
Te Atairangikaahu  
is made a Dame

1981 
Springbok’s tour

2006 
Te Atairangikaahu dies and 
Tuuheitia becomes kingviii

1991 
The Crown withdraws demand 
for payment of Te Kōpua and 
the property is finally vested 
in Te Kōpua trust

1987 
1 August Te reo Māori 
recognised as an official 
language

1995 
The Tainui Raupatu settle- 
 ment signed including a 
formal apologies for the 
actions taken that lead to 
the 1860s Waikato Wars

1983 
Te Kōpua was returned 
with conditions, however, 
Tuaiwa refused to 
compromise

1978 
Joe Hawke leads protest 
at Bastion Point Auckland

1350 
Tainui Arrive

1839 
Pōtatau Te Wherowhero 
signs the declaration of 
independence

1840 
Te Tiriti o Waitangi is signed

1845 
Piri Kawau and Tāmihana 
Te Rauparaha conceive 
notion of uniting Māori 
under a king

1849 
Te Wherowhero moves to 
Māngere at Governor Grey’s 
request and signs an 
agreement to provide 
protection for Aucklandi

1856 
Pōtatau Te Wherowhero 
was nominated as king 
and refused, three times

1858 
Pōtatau Te Wherowhero 
becomes first Māori kingii

 TIMELINE
i   

(Oliver, 1990)
ii   

After this Te Wherowhero, who 
had been consulted by Grey 
and Browne often about matters 
concerning Māori, became less 
trusted by the Governor. (Oliver, 
1990)

iii   
This boundary was the line 
between settler territory and 
the Māori King’s territory —  
this was considered an act 
of aggression and began the 
Waikato Wars. (Ministry for 
Culture and Heritage, 2020)

iv   
“allowed the confiscation of 
land belonging to any tribe, 
or section of a tribe, judged 
to have rebelled against the 
Queen’s authority…The area 
finally confiscated totalled 
887,808 acres (3596 sq km). 
This was the raupatu.” (Ministry 
for Culture and Heritage, 9)

v   
To petition the return of ALL 
lands. This was referred by her 
subordinates back to the nz 
govt who in turn rejected his 
plea. ibid

vi   
“to investigate whether the 
land confiscated ‘exceeded 
in quantity what was fair and 
just’, and, if so, how much 
compensation should be 
offered.” Ibid

vii   
(Greensill & Greensill, 2018)

viii   
(Ministry for Culture 
and Heritage, 2018)

TIMELINE OF THE KIINGITANGA AND RELATED MOVEMENTS



In her youth Te Puea once took up a stick and beat an 
older boy about the legs until he bled because he refused 
to pick it up for her. Tiahuia, her mother and the daughter 
of King Tāwhiao, asked her why; to which Te Puea admitted 
it was because she thought she was noble and all other 
people were her social inferiors. Promptly Tiahuia gave 
our young Te Puea a sound beating too. She then 
impressed upon her children that it is the people who 
have to agree to her nobility and “It is only through the 
people as a whole that you will be called somebody of 
note.”01 Te Puea went on to become one of the most 
influential leaders in Aotearoa. 

This may seem an odd place to begin a discussion about 
the Kiingitanga; however, the lesson is sound. The 
Kiingitanga is the people. Arikinui (paramount chief) 
are the head, but the people are the movement.02 

Whilst being a Tāwhiao, I grew up on the fringes of the 
Kiingitanga movement. As an urban Māori I was marginalised 
and disconnected from it, as the visible cross-over into 
my day to day life was minimal. I took little interest in 
understanding it as well. Small segments of my youth 
were spent with relatives that ‘out-ranked’ me, either by 
their whakapapa (genealogy) or an elusive concept of 
‘Māoriness’. My distant familial proximity to the current 
monarch, my mainstream urban education, and in some 
cases my ‘mixed heritage’ meant I was ‘lesser than’; 
I was hit with the figurative stick I refused to pick up. 

It was an odd dualism to me. My father would say “we 
are Tāwhiao, we are for the people”, but my experience 
was of a very different power dynamic, subjugation based 
on hierarchies I did not understand, and I decided to keep 
myself distant and ignorant of the Kiingitanga.03 It was not 
until I was much older that I recognised the choice I made 
to walk away was based on a child’s experience of being 
bullied by what was actually other children. 

To one unfamiliar with the Kiingitanga, it can seem a 
divisive movement when approached from the beginning.04 
A ‘them’ and ‘us’ narrative stemming from rampant land 
loss, oppressive legislation, tensions between settler and 
Māori, and mistrust between Māori and Māori. To the 
present, we amble through the intergenerational trauma 
and the opportunistic or economic disparity within our 
systems and societies. It can be difficult to look at our 
history retrospectively, through the lens of decades of 
“enlightenment”, only to find ourselves in a more nuanced 
system of biases that may be just as ethically unsound 
as it was 170 years ago. It is confrontational, and in our 
information dense era it can be overwhelming. Where do 
I stand? Should I feel white-guilt? Am I a victim? Do I 
understand enough to have an opinion on this? Am I Māori 
enough to say, think or do this?
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01   
(King, Te Puea: A Life, 2003)

02   
[Potatau Te Wherowhero knew 
this when he finally agreed to 
take up the mantle of the first 
Maori King in 1858. Pressed 
by Te Heuheu of Tuwharetoa, 
Te Wherowhero agreed on the 
grounds that he would first 
consult his people, for while 
he was chosen based on his 
whakapapa and mana, he 
recognised the burden and 
strain such a responsibility 
would place on the Tainui 
people as kaitiaki of the 
Kiingitanga movement.]

03   
I would have been considered 
“weakened” by my tupuna 
Tāwhiao because the education 
and lifestyle I received. Further, 
I am agnostic and do not speak 
te reo, two pillars of the 
Kiingitanga movement. For 
decades, it appeared to me 
that I simply did not reach 
the benchmark of Kahui Ariki 
(family of the Kiingitanga).

04   
Pōtatau Te Wherowhero was 
officially made king in 1958. 
He had the mana (power and 
authority) and the whakapapa 
(bloodline) to unite Māori iwi 
(tribes) and refused to take on 
the mantle without the approval 
of his people. Te Wherowhero 
saw the kingship as working 
co-operatively with the 
government, however, it was 
the oppressive policy and 
increase in land disputes that 
forced the Kiingitanga into a 
position of opposition to the 
government (Oliver, 1990) 
(Ministry for Culture and 
Heritage, 2020)

Ake Ake Ake (forever more) follows suit and brings the 
reality of the land loss to within our generation. The 
silhouette of the frail looking kuia holding her moko by the 
hand as they take the first steps of a 1,000km land march 
is iconic.11 Following in the footsteps of leaders before her 
Whina Cooper uses peaceful protest to challenge land loss 
and injustices, however, she has one thing her forebearers 
did not — the media. Her cause was catapulted into the face 
of the public, and Māori everywhere joined the rallying 
cry “not one more acre”.12 The common road sign, while 
also seemingly frail in relation to what it traditionally 
directs, still has the power of direction, manipulation 
and control. The shared experiences of Māori over the 
generations were being woven together and channeled 
into a concentrated stream. 

Mehemea kare kau ana he whakakitenga, ka mate te iwi —  
Without a vision, the people will perish. While the cross-
over of the Kiingitanga into my life was not visible, it 
is tangible. I am the mokopuna benefitting from the 
collective efforts of those who came before me. And 
as I stand on this platform which they have built for me, 
regardless of whether I supported them or not, I have to 
give absolute credit to the Hori Paki of these movements. 
Hori Paki was a stalwart supporter of the Kiingitanga and 
a close friend of Te Puea.13 Well known as a carpenter he 
served under four Māori Kings and saw the instalment of 
Arikinui Dame Te Atairangikaahu14 to whom his grandson 
Whatumoana was married.15 Hori Paki stands within this 
exhibition as a defining strength of the Kiingitanga, and any 
movement, one that often goes unnoticed — the people 
who reinforce and support the vision of the leaders. 

I am not a Kingite nor am I an “ideal Māori” but I agree 
with the cause. We must challenge inequity, seek 
recompense, and actively work towards solutions 
in which we can all move forward together. Through 
perseverance, unity, connection, understanding and the 
right to self-determination we can continue developing 
a better platform for future generations. 

Ma te kotahitanga e whai kaha ai tātau —  
In unity we have strength.

HOLLIE TAWHIAO, CURATOR

Kotahitanga
11   

In 1975 a 79 year old Whina 
Cooper lead a 30 day hikoi from 
Te Hapua at the top of the north 
island, 1,000 kms down to the 
steps of parliament. Leading 
5000 people through wellington 
she handed the memorial of 
rights, signed by over 200 Maori 
leaders from her journey, to the 
prime minister and opposition 
leader amid a full chorus of 
New Zealand media. (King, 
Whina Cooper, 1987)

12   
Radio New Zealand, https://
www.rnz.co.nz/news/
te-manu-korihi/284130/’not-
one-more-acre, ‘Not one more 
acre’ 2:47 pm on 14 September 
2015 — Mihingarangi Forbes

13   
(Wakahuia — TVNZ, Kāhore he rā)

14   
(Department of Maori Affairs, 
1966)

15   
Te Puea dusapproved of this. 
Te Atairangikaahu went against 
the grain and chose her own 
husband. (Papa & Paul, Te 
Atairangikaahu Korokī Te Rata 
Mahuta Tāwhiao Pōtatau 
Te Wherowhero, 2018) (Papa 
& Paul, Kīngitanga — the 
Māori King movement, 2012)

“ E kore teenei whakaoranga  
e huri ki tua o aku mokopuna!”




